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3rd part: A holy city in the process ofdevelgpment and
integration in world space

The holy city of Omkareshvaras organizedin a traditional way. However, its
urban space increases and adaptsthe dynamic development that occurs there.
Commercial activitiedbecome more diverse. The infrastructugstablished in the past
for the receptionof pilgrims, accommodate more families, and recently tourist
infrastructure haspered. Religious structures develpghanks to the donations of the
devout All this multitude of reception facilities is integrated inetlprojects of the
Madhya Pradesfgovernmentfor the city.

The movement ofnen is done moreften and more easily oimdian territory
reinforcing its connection withithe network of théoly places. The festivities that occur
drawvisitors there coming from an aif attraction, expandinffom local tonational and
beyond. This phenomenon expresses all the importance of this spiritual center in the
Indian territory.

However, the Omkareshvam@ s s i aim@taneously transformed by the
construction of dam ahits additional infrastructurentroducing a different dynamic
there. Tlis space is consequently definegda new direction.

So how are the social groups in the city organjzedd whatare thenew

dynamic which restructures its space?

1. The organization of the sacred space of Omkashvara.

The city was composed initially of three districBhiva, Vishnu and Brahma Puris,
organized around a center symbolized thg Narmadaand the Jyotirlinga temple.
Becaus of the threats of externalvasions,it had, for a long time, taken rejeon the
islandprotected by the natural moattbie river. Thanks to the political stability ensured
by the British administratioin the 19" century, the city saw important transfeation

while being restructured along the banks. This transformationtinued with
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independence, andh particularly accelerated since 1979, the year of the construction of
the old pedestrian bridge.

The districts were then added on the slopes and in the valleyys ao$land, like
around the ancientillage of the souther bank, expandinghe city gradually. These
districts are populated by various types of groups and social communities which
maintained the principte of the traditional socispatial organizaton. However, this
sociospatial organization must noadays intgrate the new dynamic oferritorial
development and new principles of cohabitation between the groups forming the society.

1.1 The sociespatial arganization of the city.

The population of the smdibly city of Omkareshvara multiplied by 7 during the
20" century:

Fig. 61: Settlement of the town of Omkareshvénam 1901 to the present

DATE Number of inhabitants | Sources
1901 832 | Cunningham.
1908 900 | Russell, CPDG, 1908.
1970 1,350 | OJTT (Omk Jyot Tem Trust)
1978 3,295 | INTACH, 1993
1991 4412 | Census
2001 6,616 | Censu2001
2005 6,700 | Town Council [?]
3,000 | DamEmployees
700 | Displaced opulation

We did not find figures concerning the settlement of the medieval city. The urban
growth accelerated with the installation of the pédms bridge (199) allowing easy
access to the island. Since 2003, the construction afaivdhasgenerated the arrival of

3,000 workmerand engineerand caused the displacemef approximately 700 people
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from the bordering village of Panthiajicluding agreat numbewho wished to remain in
Omkareshvara. According to tlecently installedpopulation* of Omkareshvara, other
families affected by the immersion will also try to be establishdde city within three
years;however livable space remains limited therke lamtemporarilyemploys 3000
people The camps of the employees and the building site will disappear after completio
of the work, releasing that space for homesraawl religious or industrial infrastructures.

It is thus certain that the town of Omkahvarawill continue to expanding in the coming
years.

Omkareshvara isn the whole gedestrian citythe roadsuitable for motorized
vehicles stopsit the bus station located at the entry ofditye Its residential districtare
organized orthe souhern bank on both sides of the commercial artery ohiisPuri
and in theBrahma Puridistrict On the island, th&hiva Puri districtis found on the
abrupt slope structured around narrow lanes of whible broadestallowing the
circulation of a great umberof pilgrims, is that running fronthe old bridge to the
Omkareshvardyotirlingatemple The access to the remainder of the distsigained by
steps Beyond these, the island contaiosly two other districts, separated from the
center,where theadivasipopulationlives, while the huts of the sadhare dispersed in
wooded areafAppendix 9).

Recently, newesidentialdistricts for the employees of thdam and the rural
peope affected by the project exparide city. Thg were established alontpe path

suitable for motor vehiclegiving access tthe heavy weightsf thedam(Appendix 9).

1.1.1 A central urban space traditionally divided into districts of castes.

The caste system or rather that area*0 and fjai*, desulting from the
Brahmanic Book offiManuy, @s theorized in the booklomo Hiérarchicusby Louis
Dumont in 1966. It acts as aryecomplex social hierarchyrganized according to the
hereditary degree of purity of a Hindu community and deterrgithie codes of conduct

which [it?] must follow. The wordivaraad meaningicoloro in Sanskrit is a concept used

! Talks carried ouon the ground and the report of th&CSES and UgerwaldGOs
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to qualify the division ofsociety irto four groups:Brahmans, Kshatriyas, Vaishyas, and
Shudrasrespectively holding the status of priest, warrior, tradesman and servartt. Apa
from this qualifcation there are the peopfoutsidecastes [outside the caste system]
often resulting from ethnic groups considered as impure and untouchable fildreasd

are subdivided in thousands @fétiso often correspondg to socieprofessonal stats
(Zins, 1999 and Renou, 2001).

The sociospatial organization ofraditional cities is madepuof various caste
districts where the communitieBve together thus maintaining the cosmic order, the
fidharma of the city. Indeed, the higher castin the social hierarchy cannot traditionally
mix with the cates considered as impure duethe risk of being taintedThere is thus a
sociospatialsegregation. The social life @mkareshvara partially preserves the socio
religious traditionof the dvision of the community by caste because of the peEseha
strong community of Brahmans. Social and spatial divisiorchigracterized bythe
contrast between the districts populated Brghmas and those where the people of
adivasi origin residéhaving different types of homeand very different ways of life.

However, Omkareshvara is a city whéhe social system evolvepiickly with
the assimilation oWestern values brought by theqgple arrived recently frontarge
cities. This phenomenon is obsedvparticularly in th&/ishnu Puri distric{Appendix 6),
where various pguoe cohabit with the access the commercial street, but it eé® not

relateof courseto all castes. The aditional system is stitjuite present.

The undeddistrict or themohala? of the Brahmans.

Thefivara@0 Brahmanfamiliesare at the top of the hierarchy of theass and are
highly respected. They live in homerimarily concentrated around tlenkareshvara
Jyotirlingatempleand on the aathern bank inthe VishnuPuri district(Appendix 6).

The number of Brahmangermanentlyliving in the city is approximately 500
individuals. This communityvould amount to approximately700 peope, women and
children included Some arrived about ten years ago from thesif Madhya Pradesh

wherereligious activities are less intendeld research2005).

2 As defined by K.D Sharma, the etymology of the worohallacomes from Persiamuhalla which
refers to a district, an urban district, a sectmgathering of groups. The term applies in India to streets,
public gardens, ploaspatalnitirthabiied Bya fognogerteous aarhneunity.
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The dwellings of the Brahma are generally durably byilcomposed of bricks
covered with coating and sheet roofs. They are divided into several parts and are
equipped with all the material necessary for modern comfort (kitchen, bathroom,
ventilator, TV...).

In Shiva Puri, the Brahman families occupy several narrow Igtjeacross the
levels of the slope and annected by steps. Constructispace being restrictedthe
houses are lengthened and linear.

The OmkareshvaraBrahmanswork as Hindu priests and are sonoé the
intellectuals of the cjt They are supposed to know Sanskrit, mantras, and certain Vedic
textsby heart. By habit, they are strictly vegetarians asghrd as impure those who eat
meat or drink alcohol.

The Brdamans are often solicitedbecause of the great number of pilgsiand
especially during the timef festivities. Approximatel 150 of them work in the Shiva
Puri Jyotirlingatemple, of which 6 havea permanent statidhereunder the direction of
the foundation (trust) of th®mkareshvara templéVithin the Mamleshwartemple 5
Brahmans occupy an official station under the responsibility ferRbundation of the
Holkars. [Koé-lingarcana] Many pandité find temporary work around this temple.

Each morning andvening, they reciteacred prayers while singing with the other
faithful ones in he temple mandapak is a daily repetition which makes it possible to
multiply the power and theotential effectiveness of communication with G
infinitum (Claveyrolas, 2003). Everydagspecially Monday and at the time of the grea
festivals, they carry oupUjas with Hindu families anthe devoutcoming to visit the
temples. They are responsibler flhe management of the offerings brought by the
pilgrims and the maintenance of the sanctuaries. Theyegaded aservants of the
gods. In each msall temple of theOmkareshvarasanctuary,there are one or two
Brahmans, whalaily collect gifts and putikas on the face[forehead] of the pilgrims
while reciting sacred mantras. They are alsargbd with prayingduring matrimonial
ceremonies for all the various cast8&ame work on ghéats such #®se of Go Mukh

where the male representatives of famlies come to carry odunerary rituas and to

® Families that reigned imdorefrom 1728 to 1948 and economically supponteliious life. The
descendantsf this family continue to ruthe foundation callethe Holkar Trust.
* Pandit, another name for Brahmans.
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offer ashes of their late parents to the floods of the Narrfladaagment] The most

recognized Brahmans carry outet liturgies at the time of important events such as

Yagyas organized bygurus or the sddhaommunity

Fig. 62: A Brahman officiating a funerary ritual on the ghats of Go Mukh. Source:
CREMIN Emilie, March 2005.

The narrow roadnd peéstrian walkway that runs out of tlgotirlingatemple
callediShiva Purimarg*0 is bordered by arounfifty shops. The families of Brahmans
are the principal owners angersonally ocaupy themselves withsales. They have
between 40 and 45 shops, whereas only 6 depend on familiesf the Darbar Bhilala
caste,and 3 or 4 belong to the familie the Bana-Agrawal caste, greanerchants
coming from Rajasthan. The families of Brahmans thusinate the trade on this road.
They storegoods and generally live on the higher levels of their shdpe houses are
generallyof two levels with a flat roof and haeemodernurban style. They are of varied
age those built there more than 50 years agdaik out of brick and have facades made
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of caned wood, while those built in tHE960s and197G are made of cinder blocksd

have small terraces with concretdustrade®n the facades

- The undemdistrict of the Bhilalas.

The Bhilala caste would be, according to the history, the descendants of the mixed
marriage between a Rajput Kshatriya king anBhil princess, an adivasi tribe considered
to be outcastsThe Omkareshvaraoyal family came from this union aftdrl65 A.D.

This caste is regarded as the highest among those of the adivasi tribes who assimilated
into the Hindu social system. The current ruler of Omkareshwétang in theMaharaja

palace, pactices Hinduism with enthusiasm, as well amembers of his community
coming daily to prayin the small temple of the royal palace.

The families ofthe Bhilala caste live ihouses located around the palace on the
southern slope of the island, in tBéiva Puri district(Appendix 6). The pathef this
underdistrict are narrow and are staged on the sloperd are approximately 70 hose
The dwelling are organized around small pafieparating two houses. Many are built
out of wood and cob with a roohadeout of natural materials (beam of wood, branch

and $raw) or out ofslightly inclined sheet metal

- Mixed districts.

The districts of Vishnu Puri and Brahma Puri on southern bankedflarmada
are composed of a mixture of families dried caste (Brahmans, ksha#rj vaishya,
shudra and outcas) (Appendix §. The inhabitants there live have various kinds of
employmentThose who reside along the principekaies work mainly in commerce

The Vishnu Puri districtgreatly expandeduring the lat decade because of the
arrival of many families from various areisthe north of India. For example, one of the
principal grocery shops of the city is ownleg a single Punjab Sikh famijlypne of the
pharmacies belongs to@alcuttafamily, also ownef a guest house (hotel), some come
from other cities of Madhya Pradesh.

The southern bank hasflat space wider than on the slopes of the island,
dwellings are much more numerous here. Along the principal commercial 'Stagpee

chowk, the dwellngs are charaerized by an urban styleh8ps are at the ground floor
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in a large, open part of the street, wHienilies reside at the back or the upper floors.
Since 1960, all the dwellingsere built out of brick or cinder blocks witiat roofs.
Theirfacades, containg balconies, are covered wittoating of colors.

In the back of the principal street, the lanes become narrow and the houses are
lower. They are built out of bricks and are covered with a she&tlroof.

The Brahma Puridistrict is composed of families of various castes; they reside

according to their means either in brick houses or in houses made out of wood.

Fig. 63: Principal streetof theBrahma Puridistrict. The brick houses are covered with
coating.Further away,onesees Mochi Harijan Dharmashala, dominating the distat
its higher level Source: CREMIN Emilie, February 2005.

1.1.2 Districts of the low castes and the tribes located beyond the center.

There is a large adivasi community®©mkareshvara: apprarately 2500 people
according to the Panchayat. As a whalteese families assimilated intbnduism and are
now connected with theoutcass. These ethnic groups are regarded as lower
hierarchically than th8hilalascasteamong the adivasis. They are coesed low by the
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Brahmancommunity because of their alcohol and meat consumption. Contrary to the
otherdistricts, we observed fowl leaping around in the streets. The adivasi popwoifation
the neighbourhoods of Omkareshvara megery Wednesday on thecll market tcsell

or buy food or everyday items

- TheKelaskodistrict

Many adivasi families settled in the valley located between the two parts of the
plateau of the island of Mandhaté&ppendix 6). This linear districtcomposed of
approximately 16 houses and 800habitants, existen both side®f a onemeterwide
cement road in the bottom of the valley ovégragthof 500 m

The individuals whalive there come from th&ewat and Bhiladivasi ethnic
groups fromlow castes such as thattbe Kumars, or thdisted [?]caste such as that of
the Mehtarsharijans’. More than thirty years agthe space of thisland was devoted
only to temples, the huts of the sadhasd the patlof pilgrimage. Howeer, during the
last 25 yearsmany families whee members found employment around the temple have
settled on the islandhdapting this valley. Their choice was not dictated by a particular
religious enthusiasm but byconomic needs. Consequentline district strongly
expandedince 1979, the year dié construction of the bridge.

For several years, houses built with bricks and simeetal have gradually
replaced the huts made of woaad clay. Sevetadypes of architectures coexist

- temporary huts made of various materidisnber stucture, roof made of
tarpaulinand varied fabric wallsHig. 65);

- houses of the rural type, budf branchespartially coveredwith clay are still
very prevalentPlagic covers, maintained by the rocglver the roofs. Theskwvellings
have only one part, whidls 20m2 Fig. 64). A small coustard at the fronallows one to
dry grain

- Some houses are built bficks andhave a roof madef sheetmetal. They have
only one floorand contain two to three parts including one for the kitchen. Some let
appear bricksvhereas others, more finishg?]. They are coated and painted in various

colors. Atthe bak is the water room. In fronbne generally finds a terradéid. 65).

® Harijan: untouchables.
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Fig. 64: House of an adivasi family in tikelaskodistrict. Fowlare strictly prohibit& in
the districts of the high Hindu castes. Source: CREMIN Emilie, February 2005.

Fig. 65: Other types of adivasi housés the foreground a temporary dwelling made up
of various materials, in the backgroundtise more durably buildwelling of a farily of

low caste, further backother brick houses belonging to adivasi families. Source:
CREMIN Emilie, March 2005.
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The inhabitants of this district live by the sale of flowers and boating activities.
The women occupy themselves mainly with the saldlafers and coconuts, collesx
for offerings to the gagl They hold the small, informadtalls on the ghats or settle along
the steps leading to th@mkareshvara templéhese shopkeepers are present daily at
these ghtegic crossing points, ofiaeg thar baskets bflowers and variouseaves tothe
pilgrims. Some of these leaves, particularly appreciated by Shiva, are gathered directly in
the forestThe rest of their goods are bought from wholesalehsdore or Khandwa.

The men occupy themselvestime lucrativefibusiness of the boats. Beforéhe
construction in 1979 of the bridge connecting two bankthefNarmada crossingby
boat was the only means to gethe island. To reach the villages of Siddhavarakuta and
Panthiaji located on the nortmerbank, theonly transport washe river until the
construction of the bridgeonstructed for the dam in 2008hich issinkable and suitable
for motor vehicles.

The people of the fishermen class are traditiontllyethnic groups or castes
mostly represnted on the banks die Narmada. In Omkareshvara, they workarily
as ferrymen The castes that live agaffic boatmen areBhimar, Kahar, Kewatand
Rewar, but more and more this trade is accessible to all. According to the association of
the boatmenapproxim#ely 600 people work and live on income frahe boats. The
boats began to be motorized approximately 20 years ago. Following the construction of
the bridye, this activity was no longessential, yet it survived thanks to the depehent
of tourism. Theboatroute from theGo Mukhghéatto Sangam at the western point of the
island east runs approxately 2 km. The ferrymeaurrently take from 100 to 150 rupees
(2 or 3 euros) for the round tripyhich is very expensive since the local people eygio
as workmen on thdamget only 50 rupees per day. They,drewever not ensured to
have customers daily. Omkareshvara has 258 boats of whichrd ®@otorized and 158
are manuall100 are in daily activity. Theam poses many problems for navigatiby
strongly reducing the crossings, while making access difficult for certain ptacasd
upstreamBoa mends profits signi fjwhereag they shduElcr ea s e (
have increased with the arrival of tourism. The boatmen affected directly eby th

construction of thedam claim compensation and economic aid from the staéveral
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requests of this kind were maddgthout success to various departments of Madhya
Pradeslgovernmentand the central government.

The inhabitants of this distt solicit the services oBrahmans at the time of the
great ceremonies. On the other hand, they do not have any relation with the sadhus who
live on the island. Thegnly appreiatethe fesivities in large ashrams ooccasios in
which they can take part in the adtive banquetsbujang o [bhojans?] where food is

offered free to all.

-The Sangandistrict:

This district is located at the western point of thenidlalong theparikramapath
2 km from the downtown area of Omkareshvara (Appendix 6). It @ragnaly
composed of someadhué hut s ma d e Lateruan(20oykars \ago)adivasi
families were establised there Around fifty houses were builand approximately00
inhabitants today are loaat there. The houses are built of cebmemadeout of bicks
with a sheetetalroof.

This district*** with the variation of the activities of the center of Omkareshvara
profits from a peaceful framework, surrounded by the two rivers: Narmada and Kaveéri.
The sanctuary of Rinamukteshwar, dating from the 15tiuce, forms the center of this
district. It is composed of several temples dedicated to the gods of the Visnouite sect Sita
Ram[72 ]. Every evening at night fall, it is animated by the pQja gathering of all those
who wish to sing the glory of the gods. Mapilgrims visit this small religious center at
the time of the great festivities.

Several huts of sadhus are located a little away from this district, in adjacent
wooded spaces. The Western tourifimck packei73 ] elected Sangam as their
privileged stay in Omkareshvara. To answer the increasing request of these young
visitors, the adivasi families put their dwellings in hiring. They propose pretty houses in
cob, without domestic water requiring making the toilet in Narmada. The babas (sadhus)
alsoaccommodate them in their huts. Thus nearly 50 tourists reside each day at it during
the tourist season from November to AMdrch, for more or less prolonged durations
energy of a few days in more than one month. The passage of the pilgrims and the

residence of thefibback packemssupported the development of the trade. Five restaurants
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and ten shops being useful of the tea with milk follow one another on the way of
parikrama while arriving at the western point of the island.

The tourists and the sadhusvdmped a real complicity since the year 1970. To
Sangam, they pass their evenings together to smoke the shilom (ebijemwith
hashish called Charas) around fire, the tourists listening to the sadhus to tell their
extraordinary mystical experiments.rfgam is thus a place of meeting not only between
Kavéri and Narmada, but also between the saddhus samnyasis and the young Western
travellers.Sangam has by now very bad reputation with the inhabitants of the center
of Omkareshvara who see a den of iniquitghere, not appreciating the activities of
the young tourists, suspectant the sadhus to be impostors and showing the men of
the adivasi families of alcoholism. This place little attended by the inhabitants of the
center of Omkareshvara is left with the varation and currently undergoes a

desacralization in the collective representations.

1.1.3 The sadhus different from Omkareshvara and their distribution in sacred space.

The sadhus pass a part of their life in roving and make the circumambulation of
India. Theseholy men in wandering, renoncant [renunciate ?] with the social life, move,
beg and preach their wisdom to city downtown. They do not have a dwelling fixed and
live in a wandering way. Sometimes, they are sédentary temporarily, and find their
hermtages in favourable places poacticeexercises of asceticism and meditation, such
as the caves calldijufa, or clearings moved back in the forest where they build huts.
The town of Omkareshvara forms part of the spiritual retirement crossing points of
the sadhus.Its sacred space was for a long time an isolated place, particularly adapted
for this retirement bus of this will kshetra emanates an exceptional energy, favorable to
the catch of connection between the men and the gods of the Hindu Panthedimd®
a score ohuts of sadhus, dispersed in the space of the island, with the variation of
the city, sometimes in the forests, along banks of Narmada, or on the way of
parikrama (Appendix 9). Those who reside along the way can benefit more easily from
the offerings coming from the pilgrims. When the sadhus receive some disciples in their

dwelling, this place is regarded consequently as an ashram.
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Fig. 66: Hut of a sadhu, called tii®M Shanti Ashrang standing insulated on the top of

the island. Tis dwelling is built in the whole out of vegetable materials, with the
climbing plants covering the part where the fire is located. Only the part being used as
shelter is built out of brick and is covered with a sheet roof. Around, a kitchen garden
allowsthe sadhu and his disciples to be partially-safficient in food. Source: CREMIN

Emilie, January 2005.

In the center of their place of temporary dwelling, the sadhds always fix a place
for sacred fire (called dhuni), as well as an altacdlkuin Sankrit?] dedicated to their
divinities. The space for the sacred fire is fundamental for the shivaite sadhus. It
represents the center, the hearth around which they practice their ritual and perform their
asceticism daily. In fact, the hearth should be mgdras théhous® and thefitempled
that the sadhus maintain with much care and precision. They add each day wafers of
ficow dunge which ensure the purity of fire and have the flowers sometimes around.
They generally plant thesident of Shiva at side inraer to connect the dhuni with the
gods. The sadhu remains in the vicinity, seated all the time in one of the positions of
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asanas * of Yoga. Thus he can practice the meditation, smoke the shalom [chilam], cook
milk to make tchai [chai] or to cook chapatisHe usesholy ashes to coat the body,
symbol of the ascetic status of the sadhu, in order to coat itself with the essence even of
Shiva. P(jas are offered to the god of fire (Adgshiva ?) by nourishing it with a mixture

of pure ingredients: seeds, smgefineries and butter (ghee). The shilom is often smoked

in community of sddhugjevoutand tourists making turn the pipe around fire, calling
upon and inviting Shiva to divide while saying various will [sacred?] manii@m

Namah Shiaya! fi(fiHail the Shiva Lord!f)). The shelas [chelas][74 ] * of the sadhus are
their servants. They maintain the hut and are engaged in bringing all that is necessary for
the sadhu to achieve the ritual whereas this one gives spiritual lesson or diverts his
visitors (Hartsiker, 1993).

: ."rﬁ»“ﬁ\:
Fig. 67: Chotey baba with hia shela (second plan), in his hut, hung on the cornice of the

island. He greets us with his tchai with the left hand. Source: CREMIN Emilie, January
2005.
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Some sadhls choose food in community in akhadas *ashrams. In
Omkareshvara, there are 4 akhadas on the side of Vishnu and Brahma Puri where the
sadhus of Omkareshvara meet and those who come to visit them.

The saddhus samnyasis forming part of the sect shivaite calléiNduya babas
are armed militantsThey are organized in a system of regiment and reside within the
akhadas which were, in the beginning, the places to form [train?] the sadhus in the
combat. These places were not intended to be the centers of religious study, but quickly
the babas are retted there t@racticesevere austerities and to be exerted with various
types of yoga (Hartsuiker, 1993).

The akhadas were arranged [organized?] in 14th century. They hold in their
enclosures the temples of this period, a cattle shed, a space foethetind which a
vast hypostyle [?] room used in the day to receive visitors and at night as a dormitory.
There are four akhadas in Omkareshvara:

- Juna akhada, meanirfijhe old regiment docated in the valley of Go Mukh near
the temple of Mamleshwar;

- Gudad akhada associated Vishnu Mandir;

- Nirvani akhada located in Brahma Puri;

- Niranjani akhada.

Each one of these akhadas developed its characteristics, its tradition and identity
nuances in the course of time. Juna akhada, located near e t#nviamleshwar and
Gudad akhada, close to the central place of Vishnu Puri, remain very active and
frequently receive meetings of the sadhu samaj (the company of the sadhus) to organize
the festivities such as Shivaratri or other events. Accordingetoetulation, a sadhu in
passage [in yatra ?] will be able to reside only three days at it [one place]. Pljas are
offered there morning and evening.

The sadhus who really lived with the experiments of exceptional asceticism,

i.e., who entered the state ofamadhi or could make siddhis, held the attention of
certain Hindu families. Those come to meet the saints recognizing in them the
incarnation of a god or wise accomplished [siddha]. Thesdevout give many
donations allowing to increase their ashrams hutdrink some with the dwellings on

several floors into hard[?]. Thus, the guru Bajran [Bajaranga?] Das, sadhu of the sect
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vishnouite Sita RAM built his ashram in the part is island [?]. He was also elected
representing sadhus of Omkareshvara. In the samye Raghunath baba, coming from a
great family of the Brahmans of the city, built a temple dedicated to the Gayatri goddess
equipped with a cattle shed to accomodate many cows, on the plateau of the island. These
ashrams accomodate a great number of desigtudying the lesson given by the gurus.
Many sadhus, brahmacharis or samnyasis have lived in these open ashrams during these
last 40 years. They study there philosophies of their gurugpeaticesadhanas, like
various types of exercises of meditexiwhile living in the community of the monks.

Many conflicts of being able and territorial possession of the religious centers
for a long time divide the sects shivaites and vishnouites. In Omkareshvara,
although this holy place is especially shivaite lwause of the Jyotirlinga, the
vishnouites are very present and have ten temples and ashrams.

The sociospatial organization of Omkareshvara remains traditional in a
general way. TheShiva Puri districtconstitutes the spiritual center of the city where
the people are different according to their castes. Th¥ishnu Puri district formed of
the commercial streets is composed as the functional urbarenter where the whole
population mixes. All around these centers, the districts of dwellings are organized
by Community groups of the high castes to the indexed tribes, the sadhus form as

for them an original community dispersing in space.

1. 2 functional Structures of the city: sacred with the layman.

The landscape of theoly city of Omkareshvara is structureg lmarks of sacred
and géosymbols. According to Eliade (1965), a sacred space is directed around a fixed
point, a center, whereas a secular place is homogeneous and néTitelcenter is the
zone sacred par excellence, that of absolute realitys aound this sacred center that
the secular space is organized. The spiritual life giving its direction to the city requires for

its operation a structured organization of the urban life.
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1.2.1 Religious function, places of worships.

The temples, the ghatthe akhadas and the ashrams form the principal religious
structures of the city as we saw in chapter 2. The ghats are often used for more secular
activities. The boatmen make use them as home port. Their principal quay is located on
the ghats of Go MukHit is thus difficult to reach water to take the ritual bath. The ghats
are also used to wash the linen. The ghats are thus installations of the banks of the river

having primarily a religious goal but are also used for various daily uses.

1.2.2 Placesfaesidence of thdevout dharmashalas.

The dharmashalas are pensions [mansions?], existing everywhere in India in the
holy places, intended for the reception of the pilgrims. They have a comfortable lodging
so that the latter can be devoted within a amrk favourable to the practices of the
religious rites. In Omkareshvara, there are approximately 50 dharmashalas (Appendix 7,
8 and 9).AiDharmashalais an Arab word of origin and meaniha: fhous®; and
fisaland: fiwelcome P***Nonsense and rubbisji!Most of the dharmashalas of the city
were built beginning 1980, but some date back to the 19th century. This system of
reception of the faithful is very old. Lodging there is free or has a very modest cost. The
pilgrims can remain there officially fordays.

With the origin, they are places of Community gathering at the time of the
religious festivities. The dharmashalas are generally attached to communities (samaj) of
the same caste or undeaste who organize in foundations calfécus®o to build ther
own establishment. Thirust are the associations with nonlucrative goal, recorded and
registered with the government, being used to collect funds in order to organize social
activities. The financial resources of the dharmashalas come from thegigéts by
families of the community. At the entry of each dharmashala, a tablet indicates the dates,
the amounts and the names of the donors. Each room is subsidized by one or more
families; an inscription is installed above the doors to indicate whotiver@onors. They
profit there from a priority access at the time of their visits inhbly city. Certain
families of particularly rich merchants build dharmashalas all by themselves, open to all,
with an aim of achieving a good deed. Apart from the ingmtrevents, the dharmashalas

are open and can accomodate any type of pilgrims visiting Omkareshvara. The caste is
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thus not an element of restriction or selection of the hosts, according to the testimony
which we collected from the persons in charge obihi&ling.

The 35 dharmashalas that we studied are all organized in an identical way around
a court with a temple in the center dedicated to the most venerated divinities of the castes
[?]. They are made up of 2 or 3 floors containing each one betweandl®5 rooms of
approximately 10m2 making it possible to accomodate between 50 and 500 people. Large
common and generglurpose rooms are on the ground floor, being useful for the
gatherings or as dining room. The medical ones [medicines?] of common aise ar
available on each floor or the ground floor. The richness of the interior and external
decoration depend on the financial means of the communities (see Appendix 7 for more

details on several buildings).

A. . = = WA »

Fig. 68: Court of Jati Dharamsala with a temglhis infrastructure is made up of two

floors containing each one 25 rooms and the medical ones. A kitchen and a large

170






